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“We have to flee the plantation.” This is the earnest advice 
from Crichlow and Northover. We have to leave this old 

neo-Platonic Caribbean cavern. We need to stand up and turn around, 
because there are enough compelling reasons to drag Caribbean scholars 
out of this cave.

“Creolization and the Post-Creole Imagination” argues that cre-
olization is empirically problematic because it is has been encapsulated 
within the confines of the plantation societies’ paradigm. On this reading, 
creolization discourses or the discussion of the process of intermixing 
and cultural change that produces a creole society in a context mediated 
by the transformations of the Caribbean space and time, have become 
fossilized by its immersion within three unfruitful parameters; namely, 
the geographic discourse, the state/nation discourse and their offspring 
named identity, and finally colonialism understood in binary opposi-
tion towards the colonizing powers. This has somehow allowed for area 
specialists to remain as echo-conveyors in the broader conversations 
about globalization and the Caribbean. They both take Nigel Bolland 
to task, taking his suggestion to fellow scholars in the Caribbean to 
challenge the Creole-society thesis by finding a new general theoretical 
framework for the analysis of social and cultural change in the face of 
Kuhnian anomalies that highlight the clash of cultures instead of the 
“activities of individuals who are located in institutions and differenti-
ated by power” (p. 33).

In Globalization and the Post-Creole Imagination, Michaeline 
Crichlow and Patricia Northover move beyond the traditional anthro-
pological focus on local communities’ retentions and survivals to 
explore more general questions about the Caribbean and its place in 
the contemporary world. They contend the creolization process in a 
variety of social and geographical locations in the Caribbean, increas-
ingly seek to make claims of membership within a global community, 
claims that contest the stereotyped marginalization that has so far been 
the principal fruit of “globalization.” Crichlow and Northover argued 
that such claims demand new understandings of the global, centered 
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less on  transnational flows and images of unfettered connection than 
how individuals from historically marginalized groups refashioned self, 
time and places that selectively constitute global society and the Creole 
societies of the Caribbean.

Creolization for Crichlow and Northover, is considered as a histori-
cal process of creative selection and cultural struggle within the realm 
of global and local structures in which actors, individual and collective, 
deliberate upon goals, perceive and evaluate alternatives, and select 
courses of actions. Creole practices and expressions must themselves 
be viewed as historically contingent actions to use a Marxist phrase of 
“men’s reciprocal actions.” That is, while these practices and expres-
sions constitute the product of a structure of choices within which actors 
choose, their choice may be to alter social relations, like in the case of the 
“new” culture of protest among the young urban middle class youth in 
St. Lucia, they referred to in Chapter Four. Even though their collective 
objectives were not clearly defined, their performance did go through 
a process of choosing: perceiving, evaluating and deciding. If choice is 
seen as an aspect of the conditions these youths faced in life, they had 
no choice. However, if choice is an aspect of behavior, they did choose. 
Therefore theirs was an act defying the “established” norms of the 
Lucian democratic culture. On this reading, relations are not indepen-
dent of human actions. It is not in this sense that they are objective. They 
are objective, indispensable, and independent of individual will, only in 
the sense that they constitute the conditions under which people struggle 
whether to transform, resist or accommodate to these conditions. In their 
own words, “It cannot be emphasized enough that the present relations 
of power pervasively operate to make available or unavailable certain 
choices, and therefore structure incompletely possibilities for place and 
presence” (p. 199).

So, we have to leave the plantation and jump into what? What kind 
of method will be considered the most suitable to understand and explain 
Caribbean selective creations and cultural struggles? For Crichlow and 
Northover, the process of selective creation and cultural struggle is better 
understood as the interaction of a tripartite division and interaction 
of form, structure and function. The form stands for the expressions 
of one’s own place-in-time. It is made up of images, histories; legends 
shared by groups which add up to make possible the common practices 
and a huge sense of legitimacy. One of the critical form-producers is 
the Nation. The nation is an imagined political community that belongs 
to a common collective, which in its own demands succeeds in creating 
a network of solidarities imposed over the diversities and antagonisms 
of civil society. Such signifiers of homogeneity always fail to represent 
the diversity of the actual national community for which they purport to 
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speak and in practice, usually represent and consolidate the interest of 
the dominant power groups within any national formation. Constructions 
of the nations are thus potent sites of control and domination within 
modern society.

The structure expresses the needs of the daily life, the structural 
conditions that made possible the agency, which in turn constraints and 
make available certain form of ethos, certain forms of conduct, and 
certain places and practices of freedom. It is an attempt to modify the 
typically westernized place of Being for an in-cultured sense of Carib-
bean thought; in other words a transformation for a “we are” (nosotros 
estamos). This entails a return to examine the significance of different 
discernible events within their contexts with no obvious design to alter 
them. In Aníbal Quijano’s words, “Latin America, (and of course the 
Caribbean) has to be interpreted from within, from its own structural 
heterogeneities” (1989:227). These implicative and implied immersions 
in everyday life, in the elementary gestures of this life, allow us access 
to comprehend these elementary gestures in a dialogue-relation with 
the lived experiences on a day to day basis. It is not meant to be placed 
within the rich-poor dialectics, but with the “othering” and this is given 
by participating, communicating and dialoguing, which in turn supposes 
the epistemic rupture with a world made up of historically-regimented 
ways of thinking, living and feeling. 

The function defines the expectations coming from the articulation 
of forms and structure. It designates the virtual promise of a future. It 
includes the social imaginary that consists of the objective sphere of 
economics, the public spaces, which are placed beyond the control of 
any group, and the sovereignty of the People. Among them it is also pos-
sible to allocate the objective illusions of the popular sectors, for which 
their imaginary universe obfuscate the spectrum of real alternatives. The 
recognition of the available options is compounded by the low levels of 
education as much as by the functional logic of dependent capitalism. 
It is in the popular imaginary that we find ourselves as subjects. The 
notion of citizenship, the nation, the people, and popular sovereignty 
are part of the social imaginary. Agency, it is said to be real, as it is also 
the perspective which we focus on the real. The imaginary creates the 
“mental maps” through which we appreciate the “possible” as a category 
between the impossible and what is to be done.

This provocative book will surely attract attention with its signal 
contribution to the rich interdisciplinary arena of scholarship on colonial 
and postcolonial discourse, history, anthropology, philosophy, political 
science, literary criticism, and of course Caribbean studies. Readers 
unfamiliar with recent trends in the Creole society studies may find 
Crichlow and Northover’s intricate theoretical and methodological prose 
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impenetrable, particularly Chapter Two. However, their illustrations of 
cases are very down to earth and accessible without pandering to a lowest 
common denominator. The book is dense, and not something to absorb 
in one sitting; it savors like a fine wine. 

On the other hand, those already invested in the postmodern and 
postcolonial debates may find their style invigorating. One of the book’s 
strengths is the remarkable level of narrative and the carefully assembled 
historical data in the form of case studies. It is a remarkable work that 
allows the reader to evaluate the dynamics and causal impact of the 
model through process-tracing illustrations that are peculiar to each 
case study. 

Finally, this is not a text that can be used in undergraduate courses; 
rather, it should be core reading for advanced graduate students and 
researchers in Caribbean, post-colonial and cultural studies. It will be 
a major reference for the foreseeable future and should be on the shelf 
of every Caribbeanist.
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