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Jankee’s essay concludes the volume by looking at the role of the internet 
in constructing the Jamaican identity.

While the collection succeeds in offering the reader a peek into the 
scope of Brathwaite’s work and legacy, it suffers from a few weak points. 
First, many articles had little engagement with Brathwaite. For instance 
Devonish’s essay in part one offers a compelling analysis of calypso as a 
performance speech act, but without situating Brathwaite in the research. 
The inclusion of this essay is further questioned by Edwards’s inability 
to elucidate the connection in his introduction. Other essays, such as 
Jankee’s, that do reference Brathwaite, do so in an abbreviated manner 
which suggests the relationship is tenuous at best. This failing could have 
been avoided if each section began with an introduction. Edwards does 
an amazing job linking the essays in his introduction, but considering the 
length of this volume, their inclusion at the start of each section might 
have been more helpful. Finally, the collection could have benefited from 
a concluding essay about the possible future contributions of Brathwaite. 
While Jankee’s essay explores the possibilities of Brathwaite in cyber-
space, this future was limited to the spread of nation language. What 
about the future impact of creolization? How can Brathwaite guide our 
understanding of the transnational Caribbean? Despite this feeling of 
incompletion, which is probably a conscious aim of the editor, Caribbean 
Culture is still a satisfying tribute to Kamau Brathwaite that will inspire 
most readers to seek out and engage his work more.
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Press of florida. 417 pp. Cloth: ISBN 13: 978-0-8130-3020-3.
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Mercedes Cros Sandoval is Professor Emeritus at the Depart-
ment of Social Sciences at Miami Dade College and former 

adjunct professor of anthropology, Department of Psychiatry, at the 
School of Medicine of the University of Miami.  Her book, Worldview, 
the Orichas, and Santería: Africa to Cuba and Beyond, is organized in 
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twenty-four chapters with their respective conclusions, and divided in 
three parts. It also includes seven appendixes (pp. 359-371).  In terms of 
the methodology utilized to collect religious systems data, Cros Sandoval 
uses the following techniques: historical data analysis, formal interviews, 
participant observation, intimate personal conversations, recorded 
oral histories and musical reminiscences, as well as content analysis of 
Santería’s priests and priestesses’ notebooks (pp. xxx-xxxii).

Part 1 of this work addresses the origins of Santería (pp. 1-160). It 
describes aspects of the worldview of the Yoruba religion and character-
istics of the worldview of a large portion of the Cuban population that 
were shared with the author through interviews. It also describes the 
establishment and development of this religion in Cuba; its structure, 
religious paraphernalia, and practices. Included in this section is a bio-
graphical account that sheds light and provides information on Santería’s 
functions and accommodations within a rural setting. In this section, the 
author discusses the loss of some of the Yoruba beliefs about reincarna-
tion and the consequences of this loss for the religion. An additional 
discussion in this section is the significant value that Santería’s function 
as a health and wellbeing—therapeutic—delivery system has had in 
attracting new adherents, especially Cuban non-blacks and people of 
non-Cuban extraction.

Part 2 provides a comparison of the Orichas in Africa and their 
corresponding deities in Cuban Santería (pp. 161-306). This section 
is an English version, revised and expanded, of Cros Sandoval’s book 
La religión afrocubana (1975). It includes an extensive description of 
Nigerian and Afro-Cuban religious mythology. This segment is an effort 
to engage the reader in both the humane, and the extraordinary and 
supernatural elements and environment of Santería. The purpose is to 
provide a substantial basis for interpreting types and degrees of change 
in Santería.

In part 3 (pp. 307-358) the author focuses on the changes that have 
occurred to Santería in the island and in exile since the Cuban Revo-
lution. It concludes with “New Ways and Current Trends” in Santería 
practice and suggests that worldview analysis of Santería (which is based 
in Michael Kearney and Florence Kluckhohn’s “Models for World-
view Analysis” (pp. xvii-xix) in new historical, socio-cultural, religious, 
political, and ecological contexts will be important, almost essential, for 
our understanding of cultural continuities and change in this specific 
African-derived religion in the Americas in the future. Systematically 
exploring every facet of Santeria’s worldview, Sandoval examines how 
practitioners have adapted received beliefs and practices in order to 
reconcile them with new environments, from plantation slavery to exile 
in the United States of America.  
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In this section, Cros Sandoval also discusses the moral dimensions of 
Santería, providing an outline of some of the ideals of behavior that are 
inhered in this religious system. The reason for this discussion is that the 
intermediary divinities (Orichas), along with all other Santeria’s Supreme 
Being (Olodumare) creations, reflect the simultaneous characteristics 
of virtuosity and malevolency, components of their essential nature. It 
also elaborates upon the value and usefulness of worldview analysis as 
related to the author’s understanding of religious logico-structural inte-
gration. This sort of analysis and understanding contributes to a better 
comprehension of continuity and change processes in Santería conceived 
as a cultural and religious system (pp. 307-358). Such examination and 
understanding supports her general hypothesis concerning the linkage 
that relates West African Yoruba worldviews and Afro-Cuban Santería. 
Ultimately, she asserts that the presence of both “structural consistencies 
and inconsistencies” between West African and Afro-Cuban religious 
traditions, reveals that the correlation which links Yoruba and La Regla 
de Ocha religious practices is not fully sustainable (pp. 321-322).

At the conclusion of the book we find the appendixes (pp. 359-371), 
the notes, the glossary, the references, and an Index. In the appendixes, 
Cros Sandoval provides brief descriptions of the routes, or different 
pathways, of the following seven Orichas: Obatalá, Elegguá, Changó, 
Ochún, Yemayá, Babalú Ayé, and Ogún. By finishing the book this way, 
Cros Sandoval evidences that worldview, the Orichas, and Santería are 
particularly relevant resources for the gathering and analytical presenta-
tion of mythological tales interconnected to both West African Yoruba 
religious practices and Afro-Cuban Santería.

The distinctive contribution of Cros Sandoval in this work is that 
she comprehends the adjustment process that gave birth to Santería as a 
successful attempt to find meaning associated to alien religious elements 
in a way that may appeal to a diverse following. She looked at Santería 
not as a singular result of cultural resistance, but as a manifestation of 
the religious syncretic processes that were forging Cuban culture nur-
tured by what she conceives to be a spiritual and mystical point-of-view, 
widespread in both Cuba and West African Yorubaland (pp. 347-354).  

The author also examines the transatlantic history of how Yoruba 
traditions came to Cuba and conversely flourished and adjusted to Cuban 
society. She provides a comprehensive comparison of Yoruba and Afro-
Cuban religions along with an overview of how Santería has continued 
to disseminate and change in response to new contexts and adherents—
with an especially illuminating perspective on Santería among Cubans 
in Miami.  This adaptation process was not yet a particular result of 
cultural conflict and struggle, she argues, but a successful endeavor to 
find meaning connected to unfamiliar religious elements in a way that 
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appealed to a diverse following (pp. 308-355).
From an extensive and extended research, initiated forty years ago 

with her doctoral dissertation Lo Yoruba en la Santería Afrocubana (1966) 
(p. xxx), Cros Sandoval’s worldview theoretical framework, allowed her 
to deepen into the history and religious practices of Santería and its 
Yoruba aspects in Afro-Cuban, Cuban American, and Caribbean mani-
festations (pp. xvii-xix; pp. 307-358). 

The author assumes anthropologist Michael Kearney’s theoretical 
notion of worldview. This notion could be defined as the overall cognitive 
framework of ideas and actions in society.  Furthermore, the worldview of 
a people is their way of looking at reality. It consists of basic assumptions 
and images that provide a more or less coherent way of thinking about 
the world. A worldview comprises images of Self and of all that is recog-
nized as not-Self, plus ideas about relationships between them, among 
other ideas. In that sense, Mercedes Cros Sandoval has introduced into 
the research discourse on Santería the value of a worldview approach as 
a means of understanding the dynamics of cultural change within a reli-
gious framework. This approach will bring fresh insights and theoretical 
challenges to scholars in the field. It will also bring new conceptualiza-
tions and knowledge to readers who may not otherwise appreciate the 
full significance of the comprehensive study she has undertaken.

Cros Sandoval believes that Kearney’s theoretical understanding is 
a sound tool for comprehending socially constructed human conscious-
ness and the cognitive framework that supports a group’s lifestyle. As 
such, worldview provides a logical or cognitive matrix that may be used 
as a basis for comparison when people from different cultures are placed 
in situations of coexistence in spite of the manner in which such a situ-
ation comes about. Worldview analysis helps us to perceive the extent 
of congruencies, or lack thereof, in the lifestyles of groups in contact.

This type analysis seeks to enrich scientific research of Afro-
Caribbean religions, explaining how pan-cultural features of the human 
mind, interacting with their natural and social environments, inform 
and constrain religious thought and action and promise to yield new 
evidence regarding how the structures of the human mind informs and 
constrains religious expression including ideas about gods and spirits, 
the afterlife, spirit possession, prayer, ritual, religious expertise, and con-
nections between religious thought and morality, and social behavior or 
action. For the author, these theoretical assumptions offer also a means 
of analysis that may help to understand cultural continuities as well as 
the process of cultural borrowing, syncretism (the coming together), and 
merging (transculturation)—a process that gives rise to something new 
but, at the same time, something that has emerged from tradition. She 
applies this approach to understand Santería’s dynamic processes of 
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cultural association, borrowing, and adaptation, prompted by the abrupt 
contact of groups of people from different cultural traditions. In doing 
this, she examines how practitioners have modified received beliefs and 
practices to adapt themselves to new situations, from plantation slavery 
to diaspora and exile in the Americas and the Caribbean. In summary, 
her understanding is that this theoretical approach helps us comprehend 
Santería’s continuity and change process (pp. xvii-xix; pp. 307-358). 

As a sociologist of religion, who recently finished a doctoral degree 
with emphasis in learning and cognitive psychology, I find Mercedes 
Cros book’s theoretical analysis approach to be a valuable contribution 
to the newly emerging dialogue between interdisciplinary social sciences, 
cognitive sciences, and neurosciences.

Given the clinical-health context of her academic and anthropo-
logical work on Yoruba and Afro-Cuban religions from a cognitive 
framework of ideas and actions in society, this book appeals to fields 
such as evolutionary anthropology, medical anthropology, psychological 
anthropology, neuroanthropology, and the rapidly developing area of 
interdisciplinary research in cognitive studies of religion; all academic 
and research areas which characterize recently developments in anthro-
pological science.

Finally, Worldview, the Orichas, and Santería: Africa to Cuba and 
Beyond has a relevant limitation. Although Cros Sandoval’s understand-
ing of Santería derives from a broad cultural knowledge of archaeology, 
historical events, classic texts of West African art history, and cognitive 
theories, unfortunately she did not perform fieldwork in West Africa. 

Given that she approaches the emergence of Afro-Cuban Santería 
from a worldview theory, it would be valuable to have performed ethno-
graphic fieldwork in West Africa as a way of comparing more  rigorously 
the original Yoruba’s consciousness and cognitive framework of its 
religious meaning system with that of present day Santería. The goal 
for applying this method should be to understand empirically validate 
the socially constructed cognitive framework which supports Santería’s 
dynamic processes of cultural and religious association, adaptation, and 
modification in the context of received beliefs and practices in plantation 
slavery economy, diaspora, and exile in the Americas and the Caribbean.

Ethnographic field study in Africa was merited in this case in order 
to explain and comprehend the areas of meaning that allow people to 
continue on an identifiable sociostructural path that also allows varia-
tions while preserving a fundamental meaning-system that supports cul-
tural continuities in the face of change (transculturative processes) in 
Afro-Cuban and Afro-Caribbean Santería.  It will also help explain the 
loss or diminished role of some of the original African Yoruba Orichas 
(divinities) in Cuba and the Caribbean (pp. 14-17 & chapter 22).
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