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and post-colonial periods, right up to the present.  And as yet not 
a single word has been said about class!  Along with overcoming 
his fear of the race argument, Mr. Meighoo must make that addi-
tional step to investigate the ways in which Trinidad and Tobago’s 
politics is really a politics of class that have been so racialized by 
ethnic political entrepreneurs that class no longer even appears 
on the research agenda of conservative writers.  This is a major 
shortcoming of the book.

Professor Anton L. Allahar
Department of Sociology, Psychology & Social Work
UWI (Mona); Department of Sociology
University of Western Ontario, Canada
allahar@uwo.ca

Charles V. Carnegie. 2002. Postnationalism Prefigured: Carib-
bean Borderlands. New Brunswick, NJ: Rutgers University 
Press, 288pp. ISBN: 0-8135-3055-5 (Paper); 0-8135-3054-7 
(Cloth).

A suggestive photograph announces Charles V. Carnegie’s 
preoccupation in Postnationalism Prefigured: the ship-

ping containers of two large multinational companies docked in 
Castries, St. Lucia, tower over but do not for a moment eclipse 
the humble wooden crates of one of St. Lucia’s “speculators” (p. 
62). If it is true, as social scientists have been telling us, that we 
are living in an age in which the dreams and institutions fuelled 
by nationalism have given way to transnational, global paradigms, 
Carnegie insists that the key to understanding these supposedly 
new transnational contexts as well as the continuing hold of 
national ones, is in examining closely the border-crossings repre-
sented by that crate on the Castries waterfront—border-crossings 
that have been occurring for centuries in the most localized and 
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seemingly least cosmopolitan contexts. In doing so, he manages to 
keep the Caribbean region at the center of his analysis in ways that 
many theorists of globalization have been unable or unwilling to 
do. Postnationalism Prefigured joins work by Carole Boyce Davies 
(1994), Shalini Puri (2003), Nina Glick Schiller and Georges 
Fouron (2001) and others that examines Caribbean people in the 
context of regional, North American or diasporic migrations.

Forcefully and elegantly, Carnegie adds his voice to those of 
his colleagues in the social sciences who warn against the trou-
bling, sometimes violent limitations of the nationalist project, 
especially when tied to what are often now deemed to be fictions of 
race. If race and nation have lost their steam, however, Carnegie 
insists that the imaginative resources of two elements that have 
coexisted with them have been overlooked or rejected, and ought 
to be revisited. One is transnationalism, and the other—sure to 
elicit negative criticism from his peers in the social sciences, and 
in academia generally—is religious feeling and community. 

The “dundus,” the Jamaican Creole term for albino, provides 
Carnegie with a useful frame for challenging the reliance on racial 
and national purity in postcolonial nations such as Jamaica. He 
shows how “black albinism” (p. 18) poses a “problem” that has 
to be “resolved,” and that commentary ranging from Thomas 
Jefferson’s 1801 Notes on the State of Virginia to modern-day 
theories about the biological origins and capabilities of Jamaican 
dancehall deejay Winston “Yellowman” Foster and others suggest 
the anxieties attending polluted blood and sullied bloodlines. The 
“dundus” cannot be deemed normal without calling into ques-
tion the “facts” about racial categories that authenticate national 
genealogies, just as homosexuals, women and other categories of 
citizens are routinely condemned—in legislation, national lore, 
and popular music—for their inappropriate sexuality. Nationalism 
is “diversity-stifling” (p. 59), and the racial “truths” on which it 
depends make it difficult to sustain alliances across boundaries, 
or to question hierarchies of class and gender. 

Not just the albino but the maroon, too, Carnegie suggests, 
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reveals national desires for coherent origins. They are represented 
in the region’s history books as “Surinamese” or “Cuban” or 
“Jamaican” although they predated the formation of these nation-
states, and even though their strategies and trajectories were not 
consistent with “national” ones: when they crossed geographical 
borders or colluded with colonial authorities, for instance. Such 
historical figures are pressed into service as helping to bring the 
future nation into being, and celebrated as the fathers (more 
often than not) of the nation, implying that “the rebels themselves 
favored the creation of a new sedentary order” (p. 69). But in the 
telling and retelling of their exploits they are also represented 
as “fathers” who provide the racially pure roots of the modern 
nation. Depending on the Caribbean territory, the pre-Columbian 
“Indian blood” of such figures is highlighted or downplayed in 
contrast to the “African blood.”

The sailors who traveled in Caribbean waters in the eighteenth 
and nineteenth centuries furnish more examples of Carnegie’s 
assertion that people’s dreams and movements have always defied 
the limits of the colony or nation. His interest in sailors as sym-
bols for the longstanding crossing of borders and membership in 
internationalist communities echoes the work of scholars such 
as Peter Linebaugh (1982), Marcus Rediker (1987), Jeffrey W. 
Bolster (1987) and Paul Gilroy (1993), though thankfully he does 
not reproduce their masculinist focus. For him, the mostly female 
St. Lucian speculators and their counterparts all over the Carib-
bean who keep the region’s consumers supplied with necessities 
and luxuries, provide just as powerful a register of porous borders 
as those sailors. For this literary critic, it is refreshing that Carn-
egie draws on the fiction and orature of Lorna Goodison (1990), 
Jamaica Kincaid (1986), Paul Keens-Douglas (1979) and others 
in his discussion of the constant readiness of the region’s people 
to migrate within the region, or to North America and other loca-
tions, if opportunities appear to be more favorable “over there.”

It is precisely because this movement back and forth sug-
gests that these travelers are neither solely immigrants nor solely 
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 sedentary Caribbean residents that Carnegie faults social scien-
tists for paying insufficient attention to the implications of this 
for theoretical paradigms. Their conclusions do not match the 
complexity nor capture the ambiguity of this movement. Instead, 
he finds that their theories fall back on pre-conceived categories 
of “migration” which miss the back and forth nature of Carib-
bean movement, captured for him in the image of the airplane as 
“airbus”—la guagua aérea—in Luis Rafael Sánchez’ short story. 
A focus on “migration” assumes that when people travel they cut 
themselves off from “complex and ongoing ties and obligations” 
in their places of origin (p. 101), and thus social scientists miss 
what Carnegie terms their informants’ “strategic flexibility” (p. 
106). Drawing here on his own research on eastern Caribbean 
traders, he stresses that such movement is routine, rather than an 
aberration. To pay attention to the movement of such traders is to 
displace the state as the focus of attention, as these women and 
men have been doing all along, and to capture the extent to which 
traders and national governments are at odds: currency and trade 
restrictions meant to shore up the economies of individual states 
in the 1970s thwarted traders, who in response stepped up their 
efforts to sidestep such controls and bring their eager customers 
the designer jeans that they craved. 

In the other direction, commentators who celebrate such 
movement pay too much attention for Carnegie’s taste to the 
travels of those tourists and transplanted professionals who 
have all their papers in order at the immigration counter. Such 
theorists, touting hybridity, cosmopolitanism, and the delights of 
global citizenship, miss or ignore the local and lowly movements 
of speculators. Here as throughout, Carnegie provides vigorous, 
even generous critiques of his colleagues’ scholarship, as he ques-
tions their discomfort with both border-crossers and religious 
discourses. Both of these come together in the two chapters that 
bring the book to a close, as he demonstrates how two phenom-
ena, while drawing on the same symbols and fostering the same 
feelings of loyalty and connectedness as the nation, manage to 
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reach beyond national boundaries. They thus provide models of 
transnational community and, in one case at least, also manage 
to avoid reproducing nationalism’s pitfalls. 

The first, Marcus Garvey’s United Negro Improvement Asso-
ciation, may seem to be an ironic choice for Carnegie, given the 
centrality of race and nationalism to the movement’s conception 
and appeal. While acknowledging that Garvey’s movement relied 
on the same notions of blood and patriarchy that he critiques in 
earlier chapters, Carnegie insists that the ability of what he has 
elsewhere termed the “black transnation” to galvanize millions 
in the early twentieth century, was radical in the way that it chal-
lenged the prevailing global division of black people into political 
entities dominated for the most part by one or other imperialist 
power. The Black Star Line shipping enterprise was conceived 
to connect the members of this constituency, both literally and 
symbolically. Similarly, Garvey’s newspapers were disseminated 
worldwide, but also had sections in different languages, making 
explicit its global and diverse reach. Scholars on Garvey have 
noted this transnational focus, Carnegie says, but have often 
fallen back nonetheless on nationalist frameworks, giving us the 
Jamaican Garvey, for example, or the American one. Thus the 
way that his movement slipped between the grooves of national 
entities, even while using nationalist frameworks to solidify itself, 
has not been fully appreciated. 

Carnegie’s second example is the Bahá’í faith. His discus-
sion of it here is the culmination of a thread running through the 
entire book in which he pleads not just for the acknowledgement 
of the way in which religious sentiment underpins nationalism, 
something often used to explain the danger of the latter, but for 
a serious exploration of how “religion might help renew political 
community [and] fundamentally transform the existing order” (p. 
42). As Carnegie well knows, nations have been violently forged or 
dismantled in the name of religion, and he notes that the terrorist 
attack of September 2001 as well as the response to it exemplifies 
the dangers of nationalism, religion, and “border-transcendent” 
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sentiments (p. 174-175). He offers the Bahá’í faith as proof that 
global community can be fostered without reproducing the vio-
lence of patriotism or, indeed, the detritus of global capitalism 
with which “globalization” now tends to be associated. 

Carnegie finds border-shattering significance, for instance, 
in the ruling that followers of Bahá’í should not be buried more 
than an hour away from where they die. This is a very powerful 
dislodging of the mystical cords that supposedly connect land, 
body, and nation. Yet far from jettisoning either nationalism or 
“ethnonationalist” political projects, Carnegie is interested in how 
Bahá’í’s call for “‘a unified world’” does not “‘stifle the flame of 
a sane and intelligent patriotism [or] national autonomy,’” to cite 
one of its founding statements (p. 182). This explains its appeal for 
followers of Garvey in Jamaica, West Africa and elsewhere, and 
for Carnegie this demonstrates the limitations of celebrating or 
dismissing Garveyism as purely militant and secular, and of ana-
lyzing global communities such as Bahá’í as if they are necessarily 
hostile to political or local projects. As it turns out, then, Carnegie 
is less interested in dismantling nationalism than in “reconstitut-
ing” it (p. 59), and his readers will differ on the feasibility of the 
delicate balancing act that this entails. All will surely agree that 
Postnationalism Prefigured: Caribbean Borderlands is a forcefully-
argued and original analysis.
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“A satisfying ageless story of romance and heartbreak,” 
claims the cover blurb of this novel, originally writ-

ten in 1854-55 but published in this edition for the first time in 
book form. It is hard to agree with this judgment, for the novel 
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